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THE

CHALLENGE

THE CRISIS ON CAMPUS:
A Sutntnons to the Christian Faith
WALTER

E. BURCH

THECHURCH-unlike

the Indochina war,
the mounting crisis in the Middle East,
racism , poverty, and environmental pollution-is
not a serious issue with the overwhelming majority of college youth.
Thus lacking the status of the other issues ,
organized Christianity suffers a worse fate
among great numbers of college students:
being held in their contempt or ignored.
Their opinions about the church do not
vary widely:
"Irrelevant .
"Allied with the overprivileged class

"Reinforces distorted value systems of
middle Ameri cans . . . "
"Chaplains for the establishment ... "
"Draws its pow er from the nation 's
conservative , socio-political generators ... "
Christians who are disturbed about the
capacity of the church to win the affections
of serio us young adults have real grounds
for their anxiety.
For one thing , those who would denuncciate the church the loud est are themselves
largely the products of middle Americans
and traditional religious upbringing.
The crisis on campus poses a mighty
summons to the historic Christian faith and
its capacity to absolve man from the weight
of sin and meaninglessness through the
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measure of Jesus Chri st as Savior and
source of life, love , and ethical behavior.
The philosophic dimension of youth s discontent has been described by Dr. J. Glenn
Gray , chairman of the Department of Philosophy, Colorado College:
Lacking an embracing cause and a fervent ideology, the student 's search for
a durable purpose is likely to become
aggressive , extremist, at times despairing.
It can eas ily turn into preoccupation with
subjective feelings and plain egotism. As
Andr e Gide has put it, "Each human being who has only himself for aim suffers
from a horrible void." Paradoxical as it
sounds , the real problem of our college
youth is to discover some authority , both
private and public , that will make possible authentic individuality. 1

. . the truth as they find it
Disaffected college youth charge that organized religio n, like our water and air, has
been polluted. They assert with little different iation that vested interests , moral cowardice , political self-serving , and oldfashioned hypocrisy are symptoms of a decaying and dying church. Whether fully
justified or not , their perceptions of the
situatio n represent the truth as they find it.
Consequently a large and increasing mass
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of young, college-age Americans who are
"turned off" by the claims of the church
seriously question whether the church can
be "renewed " or is worth renewing.
If this bleak description is even partially
correct-if
these sweeping generalizations
are grounded in the realities of life as perceived by the students themselves-then
some hard questions are in order.

a disturbing

inquiry

.

Do the traditional forms of evangelical
Christianity have a future in our increasingly
secularized society?
Can Americans under 25 see the relationship between a religious movement rooted
in the concept of personal salvation and
their own concerns with the quality of life
in the mass urban society?
Will historians define the conservative
evangelical movement as a cultural expression that flowered in rural America and
withered when the American life style was
cast in an urban mold?
Do evangelical calls to "repentance" rekindle for middle Americans primarily the
image of an idealized past-nostalgic , simplistic, virtuous, irretrievable , unrepeatable?
Loaded rhetorical questions, even cynical.
But if the Christian faith is unable to
claim the allegiance of our most intelligent,
most creative , and most committed young
adults, then the faith of our fathers has
indeed been relegated to a state of disuse,
rendered quite powerless, and left no longer
able to influence significantly the values ,
customs , and culture of our society.
Paul B. Henry , graduate student at Duke
University and son of Dr. Carl F. H. Henry ,
editor-at-large of Christianity Today , has
written perceptively of the generation gap:
To say that there is a generation gap
between the post - thirty establishment
evangelicals and their pre-thirty offspring
is not only to state the obvious but to
border on understatement. The entire
apologetic mentality of establishment
evangelicalism is out of tune with the
4 [100]

problems being faced by the under-thirty
generation. While the establishment debates concepts of organic evolution with
scholastic precision , we face the challenges
of social revolution. While the establishment continues to split hairs as to how we
are to be separate from the world, we
wonder how we can become meaningfully
involved. These current issues are as
apologetically meaningful to the contemporary mind as were the older issues in
generations past.
Twentieth - century evangelicalism has
failed in the task of giving social and
political expression to its commitment to
Christ. Its own mentors have attested to
"the uneasy conscience of modern fundamentalism. " Evangelicalism needs an
awakened conscience that will no longer
take lightly its de facto alliance with
privileged interests and conservative
socio-political forces. It must repent from
its tendencies toward cold-blooded rationalism in the face of human need, and
remember the compassion of Christ, who
literally wept for the city of Jerusalem.
The under-thirty generation rejects the
sectarian tendencies and the overly personalistic ethics of establishment evangelicalism. This highly individualistic
temper within the evangelical community
has made it functionally incapable of relating to the broadly based and interdependent social structures of contemporary society.
At the same time, the under-thirty generation does not totally repudiate all it
has learned from its tradition. It realizes that the ultimate questions are
not political, but spiritual. It realizes that
man's utopian quests are always frustrated
by his nature as sinner. It realizes that
it, too , shall be judged by its children,
just as we are now casting judgment on
our elders. Above all, it realizes that all
mankind shall someday be judged by God
himself, and that only then will the questions of history and the social order be
resolved. 2
MISSION

the

task of understanding

Two basic reasons are believed to account
for much of young America 's disenchantment with organized religion:
The inability on the part of many adults
-including
church leaders-to
understand ( and in some cases an unwillingness even to try to understand) the
deeper causes of unrest manifested by
college youth-the
what and why of
their primary concerns, their motivation,
their intensity, their impatience, their
sense of urgency.
Trying to channel youth's passion for reform, their compassion for the oppressed
and underclassed, and their massive creative
energies into traditional campus ministries
or regular university-based church programs
is often viewed by youth as an insult to
their intelligence, their morality and the
quality of their commitments. These students do not want to be manipulated into
what others have decided should be their
"college-age needs." They want a voice in
the articulation of their problems and their
concerns.
Traditional religious services - replete
with dogma, forms and rituals and moralizing-strike
many college youth as having
nothing to do with their lives or their world.
While they see the church's preoccupation
with form, they detect a lack of substance
in its effort to affect human lives and societies. They observe the sluggishness of the
church in responding to the major needs
and ills of mankind. In short, they conclude-and
no doubt with considerable
justification-that
the church often majors
in minors and minors in trivia while their
planet is being shattered by the forces of
physical erosion and contamination, overpopulation, wars, violence, hunger, disease,
and outrageous injustices. Students charge
the church with proclaiming a salvation in
"the world to come" while ignoring the
sins of men and societies in this world. This
strikes many collegiates as grossly selfish
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and blasphemous-a
royal "copout."
If, indeed, the church cares, and if the
Christian ethic is workable, these youth
argue, why doesn 't our nation methodically
eliminate domestic poverty, rebuild our
cities, "right" a multitude of "wrongs" that
have been perpetuated
upon minority
groups, and abandon war as an instrument
of national policy? They find it inconceivable that their government would spend ten
years and $24 billion to put men on the
moon-with
literally hundreds of thousands
of technicians cooperating-but
the same
government is unable ( or unwilling) to
mount and sustain an attack to remedy
basic social ills that ravage the human spirit
in our land and throughout the world community.
They suspect that it is not technology
that is lacking, not money-but
the will of
the people, the will of the masses of
"haves" within our materialistic society.

...

from

Berkeley

to the

White House
College youth of the I 960's, sensing the
disparity between the American creed and
her deeds, expressed their discontent in
many causes-one
of the more publicized
being the Free Speech Movment at the
University of California at Berkeley in the
fall of 1964. "Participatory democracy" was
a term that became popular with some of
the initial student rebels at Berkeley. Their
concern was not fundamentally the Free
Speech Movement-but
the basic need to
reform the institutions of the United States
life. Sociologist Nathan Glazer reflects on
the implications of Berkeley as he observed
the matter at that time:
I ... argued that the issue at Berkeley
( and elsewhere) was not one of free
speech. Free speech existed at Berkeley,
and we argued that very clearly in the
first crisis two other issues had in effect
replaced it. One was, would the univer-
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sity become the protected recrmtmg and
launching ground for radical political activity directed to various ends , among
them the overthrow of the basic system
of operation of a democratic society? 3
"But those rebels were only a minoritymaybe only five percent, " the consolation
goes. Presumably they do not speak for the
serious , sensible students, and their activities will come to naught.
Not so, says Dr. Clark Kerr, deeply involved at the time as the chief administrator
at the Berkeley campus. Now chairman of
the Carnegie Commission on Higher Education, Dr. Kerr has stated that a small fivepercent minority will "usually" set the tone
and style for its generation. What kind of
persons are these student activists and radicals? Psychologists and social scientists,
operating independently on various campuses and with varying research methods,
agree that college activists as a group are
more intelligent, less prejudiced , and psychologically more stable than non-activists. 4
In the summer of 1965, 250 ,000 college
students enlisted in the war on poverty,
working in a wide variety of social and
community action programs. Students have
been in the forefront in the civil rights
struggle; they lead in the peace movement;
they spark the movement to make business
and industry more responsible to the consumer for the integrity of their products ,
services, claims , and advertising; they lead
the effort to purge federal regulatory agencies and Congress of conflicts-of-interest
and to make public officials at every level
more aware of their ethical accountability; they are organizing a swelling grassroots movement designed to arrest wanton
environmental destruction and pollution of
all kinds. Generally they are not excited
about nationalistic aims, but are interested
in what they believe to be higher human
goals--one being to elevate the concept of
the "sovereignty of humanity" above the
sovereignty of nation-states.
Belatedly, insight into the philosophy ,
outlook , and style of college youth has been

6 [102)

provided for the President of the United
States. Dr . Alexander Heard , Chancellor of
Vanderbilt University, in a special assignment from Pr esident Nixon, transmitted to
the President a memo summarizing his findings, along with those of Dr. James Cheek,
President of Howard University. Dr. Heard 's
memo included the following statements:
. . . the President and some students proceed from vastly different assumptions.
The President says, "America has never
lost a war," as if "winning" or "losing"
were the important consideration.
He seems to them to hold attitudes derived from the cold war , such as the
domino theory and to view Communism
in Southeast Asia as a source of danger
to America. Wrongly or rightly, many of
our best-informed students do not share
these assumptions.
The President speaks of maintaining "national honor '.' and implies that this can
be done through military power. Students
distressed with the failure of their country to achieve all its ambitious ideals at
home and abroad think of "national
honor " as something yet to be attained.
They see the Vietnam war and its effects
at home as obstructing fulfillment of their
concept of national honor. Just as an
earlier generation fought in World War
II to preserve the nation 's ideals , they
want to end the war to help attain the
nation 's ideals. 5
The resurgence of idealism in youth has,
perhaps more than anything else, been stimulated by the impact of television. The
crushing realities of social and economic
injustice , war , hunger , and other forms of
human suffering have been transmitted almost daily, with power and intimacy , into
the consciousness of American youth since
they have been old enough to perceive the
electronic images. The under-25 generation
is the first to be nurtured by a media of
such striking spontaneity and immediacy.
The TV cameras do not fool easily. The
MISSION

demagogues and phonies are usually detected.
Youth demands straightforward, truthful
answers. "Tell it like it is" is their contribution to our language of confrontation .
Having literally seen a lot of the world
"as it is"-or
as they view it to be-the
younger generation is intolerant of deceit
devi~usness, hedging, evasiveness. The;
consider the "credibility gap" as one between generations. And there is only contempt for interpretations of events that they
believe are manifestly devised to serve one 's
self-interest, whether it be their own national government , the military establishment , big business, big labor, their college,
or even their church. Their cry for "honesty" has contributed to their own selfdelusion that certain political positionswhether left or right-represent
the "total
truth" while "hypocrisy and lying" lurk at
the other end of the spectrum . This oversimplification of complex national issues
into clear-cut "moral" or "immoral" responses has been one penalty inflicted on
all. In like manner , some overzealous young
idealists have-to the disadvantage of their
causes-convinced
themselves they have
the "only truth" and "the only morality."

. different

objectives

The success of the Peace Corps in its first
seven years of operations (more than
240 ,000 applicants but only 1 of every 5
accepted) demonstrates that idealism can
achieve solid results when it can be linked
to vital , attainable, worthwhile hum an
goals-not
purely national goals, but disinterested goals common to all men.* Why
would bright , personable young Americ ans
leave their land of affluence and spend 24
0

The decline of the Peace Corp s' imag e amon g
young Am ericans in rece nt years is charg ed b y
m any young criti cs to th e implicit "linkin g" of
Pea ce Co rps activ iti es w ith official Unit ed Stat es
for eign poli cy; hen ce, in thi s view, th e Peace
Corp s lost its disint erested id ea lism and slowly
b eca me ano th er tentacl e of Unit ed States polic y.
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month_s_in a foreign land , in a strange culture , hvmg on a bare subsistence , and often
in sub-standard living conditions? Why?
Becaus e of the obvious distinctions that
can be made among men , it is often difficult , however , to identify the universal
enemies of all men-ignorance,
disease ,
hunger , injustice , war, etc. Idealism decrees
these enemies must be destroyed. But our
younger generation is insisting that these
enemies cannot be reduced to vague abstractions or mere ideologies. When this is done ,
the ideologies often become to their believers
more important than living human beings .
Therefore , rather than "choosing" or " accepting " Communism as their chief enemy,
a growing segment of young Americans are
choosing what they consider true enemiesignorance , disease, poverty, filth, hatred, injustice, war.
The scope , depth , and significance of this
kind of idealism is hard to evaluate. It may
be, as Albert Schweitzer once wrote , that all
men are possessed of more of this spirit
than is ever detected-or
even imagined.
Dr. Schweitzer wrote:
Judging by what I have learned about
men and women, I am convinced that
there is far more in them of idealist will
power than ever comes to the surface of
the world. Just as the water of the
streams we see is small in amount compared to that which flows underground ,
so the idealism which becomes visible is
small in amount compared with what
men and women bear locked in their
hearts , unreleased or scarcely released.
To unbind what is bound , to bring the
underground waters to the surface: mankind is waiting and longing for such as
can do that. c
Has this idealistic , indignant , reformminded college-age force really affected
United States national life and government
policies within the past six years? Back at
his ranch, one former President can attest
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...

a caricature

instead

of

...

of
the

Christianity
real

Christ

and

to their influence and earlier in the year this
statement was made to millions of Americans:
new knowledge and hard experience
argue persuasively that both our programs and our institutions in America
need to be reformed.
-Richard
M. Nixon
1970 State of the Union Address
But there is a second basic reason for
youth 's alienation from the church.
The older generation, though often acting
sincerely, has too frequently transmitted
a caricature of Christianity instead of
presenting the real Christ and His message.

Regardless of their noble intentions ,
churches have generally failed to convey
the true image of Christ. Jesus has been
portrayed visually and in word as a lover
of little children and sheep-conjuring
up
images of a meek and gentle man, one who
taught love and non-retaliation , one who
consequently never said a harsh word about
another , one who never got angry , never
lost his cool. This image conveys some truth
and some falsehood.

8 [104}

message

for one 's brother and one 's neighbor. In
short, Jesus became history 's most famous
revolutionary at the age of 30! "He stirreth
up the people ," his critics charged (Luke
23:5). *
The greatest sense in which Christ is the
revolutionary , of course , is in the very real
sense that he has the capacity to completely
transform man-to reestablish a man 's relationship with an alienated God and subsequently with an alienated self. Even this
supreme aspect of the Christian faith has
somewhere , somehow fallen into misuse
beneath a patina of empty rhetoric and
ritual.
Most evangelical college youth recognize
that the traditional image of Jesus presented by most churches is a distorted one.
For example , consider the following two
propositions endorsed by a large number
of Church of Christ youth who were drawn
into the ministry of Campus Evangelism:
Let us renounc e the well-behaved Jesus ,
innocent of scandal and controversy ; the
Jesus of superstition symbolized in dashboard statuettes and lucky charms. The
fanciful , ineffectual innocuous Jesus of
the cinema whom the multitudes found
irresistibly attractive; the soft sentimental
Jesus of Salman and other vulgar caricatures; the Jesus of the facist and rightist
teaching democracy to primitive people
before the French and American revolutions. Or the picture of Jesus teaching
Marxism long before Karl Marx was a
gleam in his father 's eye.

Christ the revolutionary
Rarely is Jesus the man , the Son of God ,
the mighty Christ of Scripture , communicated with clarity and power to the collegeage generation-the Jesus who attacked the
"est ablishment " of his day , its gross materialism , its social and economic injustices ,
its lack of compassion, and its lack of a
sense of community.
Christ also rebuked individuals for their
anxieties over the routine cares of everyday life and for their lack of loving concern

his

Let us exorcise some ideas of Christ in
the religious world-the
fairy-tale concept of Jesus of the Sunday school story
0

Ea rly Chri stians we re also charged with stirrin g
up th e multitud es ( Acts 17 :6).
MISSION

book; the ridiculously repulsive Jesus
fashioned after the manner of the white
Anglo-Saxon protestant; the unapproachable Messiah captive in cathedrals, an
ascetic, too esoteric for this- world.

Christians

without

portfolios?

Actually, a great number of college radicals
and moderates advocate sweeping reforms
by calling for strict adherence to the ethical
standards taught by Jesus-though
not appealing to him by name , or necessarily
realizing that their cries for integrity and
justice are rooted in the teachings of Jesus.
The most passionately concerned will matter-of-factly tell you they have jettisoned
the institutional church , but deeper probing
reveals that they have never met the real
Christ of Scripture. If they should, they will
find that he too was outraged at injustice
and filled with compassion for the underdog. If these students should accept the real
Jesus , their painful search for "an embracing cause and a fervent ideology" will have
ended, to be replaced with the freedom of
authentic commitment to Christ.
Having been ineffective in conveying the
true image of Jesus , ministers and churches
have been equally weak in their presentations and examples of the power of the
committed life and the real mission of the
redeemed person.

mission

to the campus

1970

• Enrollment in many theological schools
is up after years of leveling off or declining.
• Enrollment in religion courses , particularly eastern religions, is at an alltime high.

. . .

Our nation's directional system is not located on Wall Street, in the nation 's capital ,
or even in the Pentagon. The signals for
the future are transmitted from the centers
of higher education in the United States.
Daniel Bell, noted sociologist of Columbia University, has defined the contemporary
university as the "primary institution of the
new society" and "the central institution of
the next 100 years because of its rule as
the source of innovation and knowledge." ;

OCTOBER,

From this perspective, the most crucial
challenge to the Christian community is its
mission to the college and university campus-where the ferment of man's spiritual,
intellectual, cultural , and technological future is at work.
Although there is on the secular campus
an indifferent, if not hostile, attitude toward the religious establishment, there is
a strange and growing interest in the study
of religion and an inexplicable identity with
the man Jesus and the causes he espoused.
There are signs indicating that college
youth crave gut-level religious messages if
they relate meaningfully to what they consider to be vital issues. Students desire
knowledge of the why as they seek an
ethical rationale for decision-making by individuals, organizations, and governments.
Large campus audiences have been drawn
to hear religious figures on campus-including Billy Graham, Elton Trueblood,
William Sloane Coffin, Jr. , the late Bishop
James Pike , Malcolm Boyd , and others.
Other indicators of a new kind of religious
awakening on campus:

• The decision of state universities and
non-church-related private universities
to add departments of religion, thus
recognizing religious studies as a bona
fide academic discipline.
• Polls that show more and more college
students recognize the validity of a
kind of "spiritual" belief and strength
( though this interest is not to be confused in their mind with the claims of
the institutional church).
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Dialogue on the Catnpus Crisis
INQUIRER: Why have college student protesters rejected the traditional moral
values of our society?
PAUL DANISH: Student activism both on and off the campus is far more an affirmation than a rejection of the American past. Indeed , it may well
be argued that the very raison d'etre of student activism is a fierce endorsement of the
nation 's traditional values·. Student outrage at discrimination and concern with poverty are
sparked by the doctrine that all men are created equal , not the doctrine of class warfare.
If he is dissatisfied with the state of the union , it is because there are disparities between
professed ideals and reality. 8
INQUIRER: But they're noisy and their behavior is quite outrageous.
MARTIN DuBERMAN: I doubt if we have ever had a generation ... that has engaged
itself so earnestly on the side of principled action , that valued
people so dearly and possessions so little, that cared enough about our country to jeopardize their own careers within it, that wanted so desperately to lead open , honest lives and
to have institutions and a society which would mak e such lives possible. It is a generation
for which we should be immensely grateful and of which we should be immensely proud.
Instead , we tell them they are frenzied children; that we will try to be patient with them
but that they should not push us too far; that they too in time will grow to understand the
real ways of the world. To say that this condescension or blindness on the part of the
·older generation is a " pity" does not fit the dimensions of the case . It is a crime. 9
INQUIRER: This sounds like something all truly committed Christians should
be for. Why can 't these youngsters fit into our established church
programs?
JEsus:

And no man putteth new wine into old wineskins; else the new
wine will burst the skins, and itself will be spilled, and the skins
will perish. But new wine must be put into fresh wineskins. And no man having drunk
old wine desireth new; for he saith, The old is good. 10
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CHALLENGE

Campus Evangelism Created
To Serve Churches of Christ
Realizing the disenchantment of collegiates
with the real or imagined barrenness of
campus ministries , and with their limitations , several young Christian ministers in
1965 were seized with a vision of a new
way to reach college students with the message of Jesus. Through their faith , prayers ,
planning , and follow-through , the idea became a reality. The rigorous planning of
1965 and follow-through in 1966 led to the
formation of a non-profit organization named
Campus Evangelism , initially conceived as
an international movement. Church of
Christ sponsorship was found , and a generous foundation grant enabled the program to become operational in 1967.
What would be the primary content of
the message of Campus Evangelism? It
would be the Good News of the inspired
Scriptures: that God sent his Son to die for
the sins of all mankind-that
release from
sin, purposive living, and eternal hope belong to all who respond obediently to Christ.
The basic Christian message sounds foolish
to the intellectual world: a message that
begins with a pregnant virgin and is climaxed with an empty tomb! How scandalous
that such a tale should be advanced on the
university campus, where there is a historic
OCTOBER,
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commitment to rationality and empirical
knowledge. The Word declares:
For the word of the cross is folly to
those who are perishing , but to us who
are being saved it is the power of God.
-1 Corinthians 1 : 18
Most students on secular campuses, the
evidence would suggest , should be maddeningly indifferent, if not hostile , to any religious message brought boldly and unapologetically to the campus for the avowed
intent of winning converts among students
and faculty. But planners of CE were not
intimidated. They knew from church history
that the early church showed its greatest
gains in its first two centuries when it faced
overt persecution from the state, and when
its irrational message of a risen Lord was
also received with contempt , hostility , and
chilling indifference. The early church was
in perpetual crisis and flourished on controversy , never accommodating itself to its
culture.
CE was designed for reaching one consuming objective: To bring salvation to lost
and alienated youth by introducing them to
the real Jesus-the
Christ of Scripture and
the Savior of mankind. Many collegi ates
were , to a large degree , already motivated
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by Jesus' ethics governing individual integrity and morality.
How did Campus Evangelism try to meet
this objective:
• By sponsoring free campus forums and
dialogues on vital issues-race
relations, war and peace, situation ethics,
sexual ethics. Speakers included eloquent black ministers like Humphrey
Foutz of Baltimore, Zebedee Bishop of
Detroit, David Jones, Jr. of Nash ville,
Andrew J. Hairston of Atlanta, Ron
Wright of Los Angeles. Other men involved were Dr. William S. Banowsky
(author of It's a Playboy World);
Anson Mount, public affairs editor of
Playboy magazine; Dr. Joseph Fletcher;
the late Bishop James Pike; Dr. Prentice A. Meador, Jr., UCLA professor
and outstanding Christian minister; entertainer Pat Boone, a dedicated Christian; and many other devoted ministers
who have been effective in reaching
college youth in recent years-men like
Archie Crenshaw of Atlanta, Georgia;
John Allen Chalk and Tony Ash of
Abilene, Texas; Roy F. Osborne of
San Antonio, Texas; Don Finto of
Nashville, Tennessee; Wesley C. Reagan of Pasadena, Texas and others.
• By permeating all segments of the university community with the message of
Christ-teaching
and witnessing in
fraternity and sorority houses, in dormitories, in classrooms and cafeterias,
at student union functions, at athletic
banquets, at campus hang-outs, on the
beaches in California, Florida, and
other locales.
• By placing the burden of the campus
ministry where it belongs , on the students-at the same time increasing the
capability of the campus minister as
a resource person ( this has been done
on the following campuses: University
of Florida, Texas Tech , University of
California at Santa Barbara , Arizona
State University, Georgia Tech , Uni-
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versity of New Mexico); students have
been consulted in planning an approach
for each campus; they have made their
distinctive "inputs"; they have generally executed and evaluated all Campus
Evangelism activities and programs
undertaken.
• By giving preeminent focus to the
power and vitality of Jesus Christ in
all activities (having no inclination to
attack or defend churches for what they
are doing, or not doing , either nationally or locally).
• By distributing dynamic scriptural
messages in contemporary formats designed by the American Bible Society.
• By couching the message of Christ
in various media to which students are
attuned, e.g. folk and rock music,
singing, tapes, posters, TV , radio,
printed materials, debates , group counseling, formal classes, individual sessions, etc.
• By publishing and distributing GO
magazines regularly to more than
35 ,000 students who were touched in
some way by the ministry of Campus
Evangelism.
• By trying to present the challenge of a
costly Christianity-one
that invades
all of one 's life, rather than mechanical
exercises to be endured, or arbitrary
verbal moralizing to a captive audience.
• By trying to awaken within students
the new power that becomes theirs in
a total commitment to Jesus Christ, a
power and a ministry of the Holy
Spirit that will motivate them to share
the good news.
• By making possible the confrontation
of hundreds of students, many already
professing Christians, with the Christ
of Scripture they had not known, thus
equipping them with the spiritual dynamics for influencing their peers back
home.
This, then , constituted the modus operandi
of Campus Evangelism. But what was realMISSION

ly accomplished since CE received its initial
financial grant in the summer of 1967?
•

capsule

of achievements

. . .

An outreach was developed on almost 350
campuses by Campus Evangelism.
• More than 4,000 students were trained
in special Campus Evangelism seminars
to prepare them for their work of
teaching and witnessing for Christ on
their campuses and in the world.
• Two of these seminars were national
in nature. The first was held during
the Christmas holidays in Dallas in
1966; the second , again in Dallas, in
1968.
• Eleven regional seminars , with an
average attendance of 250, were conducted three times in Florida, three
times in California, and once each in
Texas, Illinois, Michigan , Tennessee,
and Georgia. These have been in the
urban centers of Los Angeles, Atlanta,
Nashville, Dallas, and Philadelphia,
and on major campuses: UCLA, Michigan State, University of Illinois , University of Florida, and others .
• Identification and organizations of
highly trained student groups, cadres
of Christian student workers, on more
than 100 campuses.
• Hundreds of college youth were converted to Christ and committed themselves to his way, and thousands more
found renewed vitality in their relationship with Christ.
• The resource ministry of the three-man
staff personally reached 150 campuses ,
was in direct contact with 350 campus ministers , and ministered to scores
of churches reaching for a meaningful
ministry for today's college youth.
• A monthly publication GO was issued
to more than 35,000 college students ,
forging a link through which this sizable force could be informed on the
mutual efforts and successes that came
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•

•

•

about as a result of Campus Evangelism-encouraged activities.
The message of Christ as delivered by
engaged college students demonstrated
its effectiveness in penetrating the
hearts of young men and women
caught in the despair and pathos of
sin and alienation-a drug addict from
Nashville , a young hippie couple confronted at Daytona Beach, a bus driver
from Atlanta , a maid in a Dallas hotel,
a hitchhiker enroute through North
Texas, a young student from Michigan,
and hundreds of others suddenly befriended by students genuinely concerned for the peace and happiness of
a fellow sojourner.
Campus Evangelism assembled a cadre
of young and middle-aged adults who
were able to communicate with youth.
These speakers possessed the ability
to "think" young , to sympathize and
to empathize with the offspring of the
social, cultural, technological , and religious revolutions of the past two decades. These men served CE as a field
staff.
The beginnings of an imaginative publications program had been made.
Materials were developed to provide
guidelines for Christian students faced
with the organization of a campus outreach for Christ and to give vigor to
their local programs. CE 's services included a monthly subscription book
review service to provide students with
knowledge , insight, and discrimination
in the purchase of cogent and informative books in religion and related fields;
training manuals in the area of personal evangelism; tapes of significant
speeches at CE seminars; and other
materials for campus ministries.
Long-term programs to support and
enrich Campus Evangelism's outreach
were being carefully drawn and, with
adequate staffing and funding, would
have been implemented in the future.
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OBITUARY

Catnpus Evangelistn Progratn
Dies At Age Of Three
The Burke Road elders and the staff of Campus Evangelism have jointly
announced the termination of the Campus Evangelism program as of April
30 , 1970, after nearly four years of ministry to college students and young
adults throughout the nation.
The announcement was made in a letter this week to members here and
in the final issue of GO , CE's monthly _publication to 35 ,000 readers. Financial problems were cited in GO as the most immediate factor in the decision.
"T here has been aid from a private foundation comprised of godly people
with great vision and courage ," the statement said. "T here has also been aid
from a small group of adults who have given sacrificially, but the support of
substantial numbers of individual Christians and congregations who share
our concern that Jesus Christ was a virtual unknown on campus was needed
in a sustained way."
In announcing the decision , the elders spoke highly of the program and its
staff members. "Campus Evangelism , in its three years of existence, has made
a major contribution to the spiritual life of thousands of college students,"
the elders' letter said. "We know of many converts who have in turn led
others to Christ , and these have taught still others-three
generations, as it
were! So we thank God for this program , and for permitting this church to
have a part in it. We believe the influence for good which has been effected
on the campus by CE will continue for years to come."
Hopefully , the staff people, Jim Bevis, Charles Shelton, and Dudley Lynch
will be able to remain in this area. Great love and appreciation for these
men and their families, and for the ladies who have worked in the CE office
was also expressed in the letter from the elders.
Much of the financial support for CE has come from the Ray Sutton
McGehee Foundation of Jacksonville, Florida. In a letter to the Burke Road
church , the foundation expressed keen disappointm ent at the decision to
terminate the program and voiced the foundation Board 's pleasure in being
identified with Burke Road and Campus Evangelism during its stay in Pas adena.
The CE staff -~xpressed its deep appreciation to the Broadway of Lubbock
and Burke Road churches , to the foundation, to campus ministers and other
leaders and supporters for the interest and encouragement given during the
existence of the program.
- Reprint ed from April 19, 1970 , issue of TIMES ,
weekly bull etin of Burk e Road Chur ch of Chri t,
Pasad ena , Texa .
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THE

EULOGY

THE MOMENT OF TRUTH
WESLEY

C. REAGAN

"Truth cannot be pickled, to be taken from
the jar and used when convenient." So said
Kaj Munk , the Danish Preacher who was
killed by the Nazis for his preaching. When
the Sanhedrin ordered Peter and John to
refrain from all speaking and teaching in the
name of Jesus they replied, "Is it right in
God's eyes for us to obey you rather than
God? Judge for yourselves. We cannot possibly give up speaking of things we have
seen and heard " ( Acts 4: 19f). Some have
become artists in concealing convictions or
in expressing them in an ambiguous way
which will be read differently by different
people. One mark of spiritual and intellectual integrity is to be as certain as possible
that your significant convictions are identified with you in the minds of those who
know you.
Campus Evangelism was a hard-hitting ,
highly mobile movement to present Christ
as a live option on Campus. Its arena was
the campus instead of the church building.
Its constituency was the university community instead of the religiously oriented congregation. Its language was contemporary
instead of traditional. These departures
from the security of the familiar caused
CE to be viewed with suspicion and fear by
many.
The bulk of criticism against CE was that
it burst out of traditional forms , procedures
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and vocabulary . . . met in hotel ballrooms
...
associated with people who were not
a part of our fellowship . . . brought hope
to young people and black people and poor
people . . . encountered the dominant philosophies of our day right in the mainstream
of the university campus ... in the sight of
everybody ... it broke out alive in so many
directions we could not get it all under our
personal work committee . . . and those
kids with the long hair and beads came
right into the sanctuary. These statements
of course are very similar to the accusations against Jesus . . . He went places
where we were not comfortable . . . associated with people who embarrassed us ...
was out on the street with the rabble rather
than in the religious council chambers . . .
was embarrassing because he had so large a
following it was hard to do anything about
Him.

There were many others who favored the
program but avoided association with it.
They appeared to be unwilling to bear the
stigma of being publicly identified with a
heavily criticized program. Many were privately encouraging and publicly silent. They,
along with vocal critics, share responsibility
for the moral and spiritual loss. Hundreds
of campuses suffered with the loss of this
program. Those who hold coats share in
the fruits of those who throw stones.

[111] 15

The fulfillment of the will of a sovereign
God does not, of course, depend on the
success or failure of a particular program.
God 's purposes will not be thwarted by the
closing of the Campus Evangelism program.
The program was a tool , a vehicle. The
power is in the Lord. A greater tragedy than
the loss of the program is the people who
have been made little in the heat of controversy. Some have bowed before the idol
of brotherhood favor. Some have whimpered away from the possibility of facing criticism or slander.
There comes a moment when one cannot
be a Christian anonymously , or quietly , or
even peacefully. Into each life comes a
moment of truth. Nathan the prophet had
one when he was compelled to stand before
King David and say, "Thou art the man."
Shadrach , Meshach and Abednego had one
when they faced being thrown into the furnace. John the Baptist had one when he
condemned the king's adultery. The rich

young ruler had one when the Lord said,
"Go and sell all." Jesus had one before
Pilate.
Christ demonstrated splendid integrity.
He was willing to be identified with the unpopular. He did not look sideways at the
scribes before deciding to converse with a
publican. This did not produce a comfortable life. And the cross was lonely.
In a real moment of truth friends are
scarce. "At the first hearing of my case no
one came into court to support me; they all
left me in the lurch; I pray
that it might
not be held against them. But the Lord
stood by me and lent me strength, so that
I might be His instrument in making the
full proclamation of the Gospel for the
whole pagan world to hear; and thus I was
rescued out of the lion's jaws. And the
Lord will rescue me from every attempt to
do me harm , and keep me safe until His
heavenly reign begins. Glory to Him forever
and ever! Amen" (2 Timothy 4:16-18). ITI

WHERE ARE THEY?
Former CE staff member s ar e now involv ed in urban affair s, sales, journ alism , and motiv ational media.
Jim Bevis, dir ector, is Urban Servic e Spec iali st at th e Urban Life Cent er, Georgia Stat e Univ ersity,
Atl anta , Georgia; Charl es A. Shelton, dir ector of evan gelism , is Account Repr ese ntativ e for Balanc ed
Equit y Comp any of Am erica, Hou ston, T exas; Dudl ey L ynch , dir ector of communic ation s from Januar y throu gh April 1970 , is staff writ er for th e Sunda y magazin e of th e Ari zona Republican , Pho enix,
Arizon a; and Rex C. Vermillion, one of th e original dir ector s of CE, resigned in 1969 to b ecome vic e
pr esid ent for Goals Unlimit ed , Inc ., Amarillo , T exas.
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POST-MORTEM

THE LEGACY OF
CAMPUS EVANGELISM
DUDLEY

LYNCH

CHARGES
RANGED, one regrets to say, from
the predictable to the absurd. Suggestions
that the movement repre sented a liberal
conspiracy attacking the "walls of Zion"
were expected , but accusations that the
operation followed "socialistic " aims and
that a staff member was "Communist-lining "
were incredible , even before examination. It
was in this sobering climate that the Campus
Evangelism movement of Pasadena , Texas ,
closed its doors April 30 and dissolved a
program as remarkable for its -achievements
as for the reaction it produced.
Campus Evangelism went full-time in
July , 1967 , its evangelistic thrust aimed
primarily at state school campuses where
there was no outreach by Churches of
Christ. In thirty-four months its activities
came to be the foremost target for militant
traditionalists in Churches of Christ. CE 's
containment provided the focus for at
least one college lectureship ; its condemnation , a goal for numerous brotherhood editors. In this respect , the fever-pitched intensity of many of CE's critics showed the
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classical signs of McCarthyism: innuendo ,
character assassination, guilt by association ,
slander, half-truth and untruth.

charges

...

What charges were brought against Campus
Evangelism? There were the allegations that
innovators in any religious body have come
to expect: apostacy , heretical teachings ,
abandonment of the faith , liberalism and
"classical modernism. " These came from
the fringes, however , and perhaps one is
justified in devaluating them as the familiar
currency of the "scare tacticians." But in
the closing moments , a minister whose reputation borders on the patriarchal in Churches
of Christ presented the CE staff with a
list of particulars. These were more nearly
the surface irritants.
First , CE stood condemned for using
"new and different methods ," for preferring
hotels over church buildings for its meetings, emphasizing "emotional impact" and
permitting "participation of women" and
"person-to-person testimony. " The move[113]
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r
ment was "youth led and youth oriented " ;
"older brethren " felt slighted. Its terminology angered: that is, words and phrases
like "greetings, brother " ; "prayer groups " ;
"witnessing " ; and "revolution. " Its songs
and hymns were unfamili?r. "Questionable
personnel " were used, and there was "reflection upon the genuineness of the Christianity of others " ( a charge based on comments of youths like "I never knew what
Christianity was until Dallas " and "I was
baptized when I was 12, but I was converted in the L. A. seminar " ). The list
closed with references to "connection with
unorthodox beliefs" and "a relaxed attitude
toward denominations. "
Undoubtedly, misunderstanding is partially at fault . The nature of Campus Evangelism left the movement exposed to this
danger. Inherent in CE 's task was the responsibility of dealing with a new idiom, an
enigmatic idiom in many ways, the patois
of a youthful generation that has written
its own lexicon , priority list and-indeedits own code of morality. But ther e is more
to the charges , one suspects , than the
familiar problems of communication.
The list of charges is symptomatic of
brotherhood politics , hoary politics at that .
It does not seem unfair to suggest that
much of the list sounds like the pleadings
of an order trying to perpetuate itself. Some
of the items are-what else can you say?trifling and querulous. Some are misrepresentations. One or two should be discussed
and examined in light of the facts , but
opinions on the issues are likely to remain
colored by predilections and political views.
This is not to suggest that Campus Evangelism was blameless , its communications
and even its theology faultless . This is to
suggest that under a guise of a fanatical
passion for truth and rectitude , the opposition to Campus Evangelism embarked on
a campaign to preserve its political framework regardless of the merits or character
of those it saw as its enemies.
At first the CE staff-young , idealistic
and somewhat naive in their assumption
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that they were dealing , even with their
critics , with men of goodwill-moved
to
meet criticism with honest attempts at
clarification. Then they began to learn that
they were dealing with critics whose tactics
belied their protestations of honorabl e dissent. They learned , as Karl Jasper has said,
that "fanatical passion for truth has the
character of indictment , rejection , annihilation , of rendering contempt and derision; of moral pretension , of ostentatious
superiority; their passion satisfies the instinct for self-assertion and belittling the
other person. " 1
In a Fort Worth journal in early 1969,
to cite a representativ e instance, the staff
of Campus Evangelism found themselves
under attack because of something for
which they bore no responsibility. 2 CE corrected the facts , which were that CE was
in no way involved and sought a retraction.
This was the response: "We told ( the CE
staff) that we would make correction IF
we had made mis-statements about what
happened. We have made a painstaking investigation , and everything happened as we
reported , and we are more convinced than
ever that Campus Evangelism is a part of
it. 3 This was an untruth , the whole episode
an instance of what Jaspers called "a polemic without communication."
In the spring of 1969 , Campus Evangelism was instrumental in bringing the good
news before nine thousand college students
at Daytona Beach , Florida. In this day this
is an amazing feat , as anyone knows who
has tried. A score of youngsters were
brought to Christ on the beaches at Daytona
and the faith of dozens of young Christians
galvanized by their stand for the Master.
In the backstretch , here is what Campus
Evangelism encountered: "We ask if it is
in keeping with the Master to walk about
on a beach , exposing a hairy chest , carrying
a Bible in one hand , offering free donuts
and coffee in the other and seeking to communicate with bikini clad girls? If the atmosphere of the beach is a conducive
atmosphere for the good news of Christ ,
MISSION

how long before we will follow the plan of
a Los Angeles beach church, invite the
bathers in for a cup of coffee and a prayer,
then all hit the beach for the day?" 4 Or
again: "The Holy Rollers have been 'witnessing' for Christ for years along with the
Baptists and others. Now we are picking up
their language and seem to - think we are
religiously 'hep.' Brethren, we are beginning
to get ridiculous in our efforts to entertain
sinners into Christ and our imitations of
the denominational practices which have
failed the sects. It's time we ceased this
nonsense and began once again to walk
in the 'old paths'." 5

. . . the CE success
These are samples of a steady diet. But the
stronger the criticism, the greater the CE
success. Twice, CE brought several hundred ( 1,200 in 1968) students to Dallas
for "international seminars," the salutary
effects of which reverberated through the
collegiate world of Churches of Christ. Students went home inspired, highly motivated,
convinced that they had hold of a power
and a message that could transform their
campuses and perhaps the world. Understandably, with their youthful energy and
idealism, they soon jolted the political
structure of an entire brotherhood. Stung
by the strength and passion of this challenge, many traditionalists reacted with
venom heretofore reserved for Catholics
and the "denominationalists." In the final
moments, even CE supporters were cowed
and pleaded helplessness. Their plight was
human but called to mind words of the late
Senator Kennedy: "Few men are willing to
brave the disapproval of their fellows, the
censure of their colleagues, the wrath of
their society. Moral courage is a rarer commodity than bravery in battle or great intelligence. " 6
What did Campus Evangelism-its staff,
its speakers, its students, its friends-have
and espouse that turned friends, ministers,
congregations, church leaders and relaocTOBER,
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tives against this movement so stridently? I
want to suggest some things, knowing that
the implicit praise was earned long before
my brief involvement.
Campus Evangelism spoke to needs that
too often have been ignored or beaten back
in Churches of Christ. It offered blunt rebuttals to racism; sought to be honest,
wholesome and biblical about sex; encouraged and used genuine scholarship; opened
its ears to "secular" criticisms; employed
psychological guidelines and therapy where
helpful in forming character and personality; refused to accept rote answers; and left
it to each individual to judge the validity
of traditional explanations.
Campus Evangelism viewed change positively. It saw this process as a continuum
along which God offered man the challenge
of helping form his own response to the
protean thrust of a world . at war with itself.
CE respected youth. Not only did this
movement lend to the young a sympathetic
ear, but it also learned from this beset generation-beset
not only by the most complex of all words but also on many fronts
by the often disquieted, disoriented generations that preceded them.
CE treated wisdom as a function of humility. It ignited a hunger in its students
for the pristine beauty of the concepts of
grace, sanctification, justification and the
other biblical themes sometimes sullied by
untended traditionalism. CE introduced its
students to the Spirit of God as an honestto-God living entity.
CE set new standards for controversy in
Churches of Christ. It refused to forfeit its
forum in exchange for safe passage through
the predictable gantlet of doctrinal sharpshooters. It refused to play politics, eventually paying the ultimate price, but exposing on more than one occasion the stark
self-interests of its critics.
CE defined an ambience of freedom as
the legitimate confines for the practicing
Christian. It demonstrated to the student
world of Churches of Christ that the godly
life is not a negation of creativity and
(115]
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originality. To the contrary! CE introduced
its students to the illimitable facets of their
own personalities, freed by grace to chart
their own cocrse, to follow their own dimly
lighted tunnels with a sense of discovery,
to develop a life style and .sensitivity using
fully their special talents and opportunities.
CE proved that a genuine godly life has
style, soul and chutzpah of its own.

why . . . unable to continue?
Why, then, was Campus Evangelism unable to continue? As announced in its closing statement , the immediate factor was
money. Quoting from the statement:
There has been aid from a private foundation comprised of godly people with
great vision and courage. There has also
been aid from a small group of adults
who have given sacrificially. But the support of substantial numbers of individual
Christians and congregations who shared
our concern that Jesus Christ was a virtual unknown on campus was needed in
a sustained way. In the face of a series
of unwarranted attacks in recent months,
that support has dwindled to the point
where Campus Evangelism cannot carry
on a program of work at this time .7
But why, at the end , was Campus Evangelism unable to marshal the needed resources? Hindsight is a copious commodity,
but perhaps the future will find these observations of use.
( 1) Campus Evangelism remained tied
to a local church. It was blessed by two
progressive congregations, particularly its
second sponsor. But this arrangement was
basically untenable. The marriage hampered
CE severely in its theological mobility and
especially in its access to financial support.
In the latter connection , for example, this
tie made foundations leery of investing in
the program. Also , CE 's presence within a
congregational framework left its sponsoring group vulnerable to latent vestiges of
"anti-cooperational" sentiments. These are
resurrected on demand by savvy forces
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within the mainstream
and militant
Churches of Christ. This meant that CE
and its sponsoring congregation operated
from a symbiotic weakness.
CE 's critics charged that CE was more
than just a ministry of a local church. This
was hardly arguable. CE was, its staff candidly admitted, a movement, with all the
side effects and issues this reality involved.
It had a philosophy, a design, goals, organization. That it had to hide under the
charade of a "local ministry" is one of the
tenets of the Churches of Christ that deserves rethinking.
(2) CE failed to integrate students totally
into the fabric of its total approach. This
was not a malicious design but an oversight, a weakness discovered too late, a further consequence of trying to push a "revolutionary" cause through an "Establishment"
pattern. No one is at fault here; when it
first started, CE was an "Establishment "
program. En route, it was enlightened by
the power of its own message. The forces
of reaction caught it, however, before the
movement had an opportunity to regroup
and recruit under its new ethos.
( 3) In its beginning stages, CE repeated
a mistake common to its heritage in positing
a false cleavage of the "spiritual" and the
"social." At first, CE talked of a revolution
of the heart only, as if this could be accomplished without attention to the institutions
that nurture and guard those hearts. That
is, in the full tradition of postbellum Southern Protestantism , CE accepted by implication the traditional separation of the "individual spirit from the flesh of social
institutions." 8
For this reason CE was tolerated, if
uneasily, by establishmentarians, but only
so long as it stayed in the isolated realm of
the "spiritual." Gradually, the absurdity and
indefensibility of the social implications of
this doctrine seeped through , and as of the
1970 program , CE began to redress this
mistake. Its 1970 international seminar was
to have focused on "the urban crisis and
the problematic decade of the Seventies"
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and this meant examination of institutions,
the church included. CE planned a series
of vital issues workshops on race relations,
morality of war, violence in society, consumer ethics, medical ethics, business
ethics-and
these meant criticism of institutions, the church included. An article
by this writer that was critical of institutions, the church included, came out
about the time of my joining CE, and some
of the backlash was felt by the movement.
Thus, it was primarily when CE began to
move into the realm of a hybrid institution
combining, as have others, "an ideological
and institutional base in the churches with
the flexibility of a voluntary association
much like secular models" 9 that it felt the
massive campaign of fanaticism.
Campus Evangelism-and
the Churches
of Christ-can
be understood only in the
context of Southern Protestantism, its traditional stances , its strains and stresses of
the past two decades and its interaction
with Southern society. In the past, this "interaction" has been all too one-sided.
Churches of Christ have drunk deeply at
the cultural pond of Southern society but
have done little to change , mature or enrich it. At the moment most of the other
major religious bodies in the South stand
years ahead of the institutional Churches
of Christ in redefining, officially at least,
the Christian social ethic for this region
where they are strong.
At the moment the South and its
churches are caught up in what Donald W.
Shriver , Jr., Associate Professor of Religion
at North Carolina University, has said is a
debate on "values-the
'spiritual' level of
a society. " 10 It is a critical time for tradition and for the future. Shriver quotes
Thomas D. Clark: "How much of the past
the South of the future preserves will depend on what standards of values it adopts
in this period of change. " 11 It is not , it
seems to me , a quixotic claim to assert that
Campus Evangelism as a movement was
involved in a low-key , progressive , programmed way in defining the critical
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"switching points"-the
"values , the social
ethics"-for traversing the plains of change
that stretch out around us all in the
Churches of Christ. CE had no monopoly
on this task. Others elsewhere work similarly and likely with greater insight in many
areas. But it was to and around this movement that individuals with the talent, dedication and desire to wrestle with this profound task gravitated.

creative

minority

So the decline of Campus Evangelism, one
might aver, leaves the Churches of Christ
with one less avenue-perhaps
its most
effective avenue thus far-for breaking out
of its shell of impotence and ineffectiveness
in Southern society ( which is actually the
only bastion for Churches of Christ). One
suspects that the greatest losers will be the
mainstream churches that are increasingly
robbed of vitality through the loss and disinterest of young members who quietly ( or
sometimes not so quietly) rebel at our
traditional oversimplification of life and its
ambiguities. 1 2 The progressive churches will
move on, stellar settings in themselves, but
with their influence limited. Militant
churches will survive so long as "the Christian community," in the words of Martin
Marty, "is less interested in the search for
a usable future than it is for keeping up
appearances in relation to a useless past." 1 3
A few sentences farther, Marty turns
with enthusiasm to the potential of a "creative minority." He continues:
Ten draft-resistant sons and their supportive fathers can create a great change
in the suburban church . . . A few courageous proponents of urban change in an
ethnic ward can keep the whole ward off
balance and permit the intrusion of new
hope. A theological alert leadership in a
southern Protestant group can serve to
counterbalance a redneck majority. This
is not to say that they will always prevail; they will change history. 14
Likely, the ripples engendered by Campus
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Evangelism will serve as the legacy of a
"creative minority " for sometime to come.
These experiences have set guidelines ,
marked potholes in the roads and brought
new expertise into the movement. In reality ,
this may be all that could have been expected. In his recent article on the Churches

of Christ , Edwin S. Gaustad talked of this
"brotherhood - sect - denomination - churchmovement-wing " as an "energetic youngster
among America's ecclesiastical bodies. " 15
He warned , however , that " puberty can be
a painful , lonely time. " And so it appears.

m

Quoted in Hans Kung, Truthfuln ess: th e Futur e of the Chu rch ( New York: Sheed and W ard,
1968) , p . 85.
2 "Campus Adv ance . . . Wher e and to \Vhat? " Ch ristian Journal, Janu ary, 1969, p . 85 .
3 First Century Christian, Jun e, 1969, p. 2 .
4 Ibid.
5 Ib id., p. 4.
6 Rob ert Kenn edy, To Seek a N ewer World (G ard en Cit y, New York: Doubl ed ay & Compan y, 1967) ,
p. 232.
7 GO, April , 1970, p. 1.
8 Don ald W. Shriv er Jr., "South ern Churches in Tra nsition ," New South , Wint er 1970 , p . 42.
9 Ib id., p. 46.
10 Ib id., p. 47.
11 Ibid. Tak en from Thomas D. Clark , Th e Em erging South
( New York: Oxford Uni versity Press ,
1961 ), p . 284.
12 Thi s exodu s is not limit ed to Chur ches of Chri st. In Newswee k of April 20, 1970, th e "Religion "
section told of th e resignation from th e South ern Bap tist Conve ntion of two professors at th e Baptist-link ed Uni versity of Richmon d after encount ers with th e pr esident of SBC, W. A. Criswell of
D allas, Texas. Said W illiam C. Smit h: "T he cream has bee n spill ing off the top of the SBC for a
long tim e. We've been losing th e brig ht est, most crea tive people- th e ones you can't really spare. But
as long as th e conventi on continues to grow and succeed under th e old formul as-th ey'll be spared."
13 Martin E. Marty, Th e Search for a Usable Fut:i,re ( New York : Harper & Row, 1969 ), pp . 90-91.
14 Ibid .
15 Ed win S. Gaustad, "Chur ches of Chri st in America," Th e Religious Situation : 1969 ( Boston: Beac on
Press, 1969), p. 1029.
1

READERS'

SURVEY

M1ss1ONis conducting a survey of its readers to determine what type of per son is reading MISSIONand what opinions our readers have conc erning mat erial published. We urge
you to complete the form and return it in th e prepaid envelope. A summary of the findings will be published in a later issue.

NEXT

MONTH

IN

m1ss1on

Dan G. Danner discusses the role of faith in receiving the Word
of God in FAITH SEEKINGUNDERSTANDING.
Rog er Mannon calls
our attention to the population explosion in THE CHRISTIANAND
Po PU LATION CONTROL. Wendell Willis interviews Professor Leander Keck of Vanderbilt University on the question, WHAT Is
BIBLICAL PREACHING?And Robert R. Marshall will provide a
special review of posters and other graphic material and his annual suggestions for book gifts for the holiday season.
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A LETTER TO CAROL

To

MY SISTER IN CHRIST,

CAROL:

Let me begin this letter by assuring you
that I have spent much time in prayer for
you. Indeed your letter drove me to my
knees as I sought wisdom and knowledge
from God. In the world today, the position
of a Christian is very difficult to understand
at times , and even more difficult to fulfill.
Prayer is an absolute necessity for all of
us who strive to live the Christ-style of life.
Carol, I took the opportunity to discuss
much of your letter with a number of Christians whom I consider to be possessed by
Jesus · Christ and who are in 1970 living
powerfully and relevantly. I have also spent
a great deal of time meditating and thinking
about the kind of letter that I should compose to you. So let me attempt to answer
your letter as best I can; be aware that my
answer is from me. Asking God is the best
way to find the answers , and I'm sure you
will continue to do that. But I do hope that
this letter will be of value to you and I will
simply answer in accord with the way you
have written your letter.
Yes , there are those who say, "You think
that the Church of Christ people are the
only ones who are going to heaven." Surely
there must be many reasons why people say
this. Certainly it comes from a history of
activity of people who put the fellowship of
Christians before the person of Jesus Christ.
Because we have been taught our understanding of God and His Son from Bible
For Carol's letter , see the September,
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classes and church services, we are inclined
to suggest to others that they do likewise.
So we rather naturally invite people to come
to church with us , failing to realize that
many people today ( as shown by one of
the latest Gallup polls) are "turned off" by
church attendance, because they have made
the mistake of judging Christ by the activities of Christians. Since we as Christians
commit sins, they condemn Christ for this
and say that the church has failed. It is for
us , as God's people , to preach Christ and
him crucified-to lift up the person of Jesus
Christ as man's personal Savior and Lord.
When one realizes that Christ is his Savior
and responds to him as New Testament
Christians did, then one will want to "stir
up one another to love and good works , not
neglecting to meet together as is the manner
of some ." We can do no better than to
emulate Jesus himself in this regard. He
talked with people; he ate with them; he
served their needs; he loved them. As a
result of knowing him and accepting him ,
they banded together. In the book of Acts,
Christ was preached in synagogues , in
chariots, from house to house , in the street,
and all of these seem to be saying that the
place of the meeting is not as important as
the message. The only thing that converts
a person is a personal confrontation with
Jesus Christ-let
it happen where it may.
So I would hope that you would lead fellow
students to Christ wherever you find the

1970, issue of M1ss10N.
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inquiring mind and a searching soul. By
doing that, you will never fail Christ. Let
God add them to his church.

X and R ...
As to X and R rated movies-this , in my
opinion only, is dependent upon the mission
God has for your life, your influence on
others as a child of God and the strength
of your own personal relationship with Jesus
Christ. Let me be more specific! There are
those, for instance, who believe that unless
you have seen X and R rated films you
have no right to condemn them. That logic
is obviously faulty. It would be necessary
on the same grounds for you to commit
adultery in order to be opposed to it. Remember as well that X and R rated motion
pictures are usually given to certain films
because of nude scenes, pornographic language and bold treatment of usually very
suggestive themes. If your mission in life is
confined to people who will not listen to the
message of Jesus Christ unless you are personally knowledgeable concerning these pictures , then you need to do a great deal of
soul-searching regarding your influence for
Christ and your relationship with your
brother Jesus. Certainly Paul was all things
to all men , but that does not mean that he
took on the habits of those whom he would
be used by God to save. It does mean that
you as a Christian should equip yourself
unto every good work. Carol , guard yourself against the temptations of Satan and
the influence of the Satanic powers in your
life. It is· an easy step from God's kingdom
to his. There is a mission certainly to those
who live in bars , strip shows and houses of
prostitution , which we have long neglected ,
but we must be aware that familiarity with
such people and such places offers a temptation to find excuses for those who live this
sort of life. There is no excuse for ungodliness! In other words , if you want to go to
see these motion pictures-don 't. There is
inconsistency in the life of a Christian as
24 [120)

far as the world is concerned. There was
inconsistency in the life of Christ as far as
the world was concerned. He loved sinners,
but hated sin. He forgave the sinner, but
not the prideful righteous man who rebelled
against him. You do not help the drinker
by getting drunk with him; you win him
with love, not condemnation.
I am happy to learn that you are , as an
English major , considering journalism and
a career in literature. God needs sharp
minds and able pens in his work. Let me
remind you there are many plays in the
Sam French catalog-not
all hillbilly weddings-that are not "sex" plays. There are
many comedies , dramas , and other plays
which are entertaining and have a message
that is palatable. As a Christian journalist
and author yours is not a choice merely
between passion and Passion plays. It is not
a choice necess·arily between "Heidi" or
"Hair." Turn your career over to Jesus!
Let your typewriter be the Lord 's! I don 't
mean by this that you need to write exclusively Sunday school material. I do mean
by this that God's work is open to a dramatist or author who will allow Christ to so
shape his life that it affects his short stories ,
novels and plays. Don 't be so concerned
about yourself in this regard. Tum it over
to Christ and let God get the glory.

. . . Christ remains

the same

Finally , Carol , remember that the world
changes, but Christ remains the same. The
message and power of Jesus Christ is as
relevant in 1970 as it was to the Ethiopian.
It remains for you and me to show others
this relevancy. We must judge all things,
not just the acts of men without the Lord ,
but the acts of men who have become complacent in the Lord , relying on the approved
ways of bringing men to Christ. This does
not mean that we must cast off the past and
condemn the "established" church. It means
that we must relate it to the present. As
with anything new, there will be misunderMISSION

standing from some quarters. There will
even be disapproval. This must be met with
the same love that one would offer to one
who did not know the joy of Jesus in his
own life. The only person who is in any
position to be a constructive critic of the
church is a person who loves the church
and Jesus who died for it. If you ever feel
like giving up and "throwing in the towel,"
remember that God did not give up on you
and he did not "throw in the towel" on you.
There is no pattern of behavior except in
the person of Jesus Christ. There will be
situations in which there seems to be no
place for Christ, but there is one. The words
of someone far wiser than I come to my
mind, "Examine yourself, to see whether
you are holding to your faith. Test yourself." "Do not be conformed to this world
but be transformed by the renewal of your
mind, that you may prove what is the will
of God, what is good and acceptable and
perfect." "But seek first his kingdom, his
righteousness." "Set your mind on things

REVIEWS
A Survey

of Evangelism

On The Other Side (London: Scripture Union,
1968 ), 190 pp., 7 /6 or c. $1.00, paperback.
Convinced of the urgent need of evangelism in
Britain ( with less than ten percent active church
membership),
the 1966 National Assembly of
Evangelicals, sponsorsed by the Evangelical Alliance, called for a Commission on Evangeli sm
which would "prayerfully consider and recommend the best means of reaching the unchurched
masses at national, local and personal levels" ( p.
11 ) . This book is the result of two years of research and consideration by that commission.
The commission was composed of a ten-member
working group and a sixteen-member reference
group, with two advisors and a special group to
advise on statistics and computers. From a wide
variety of churches, the members were also from
OCTOBER,
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that are above, not on things that are on
earth. For you have died, and your life is
hid with Christ and God." "Behold I send
you out as sheep in the midst of wolves;
so be wise as serpents and innocent as
doves." "And you will be hated by all for
my name's sake. But he who endures to the
end would be saved."
"Blessed are the peacemakers, for they
shall be called sons of God."
"A new commandment I give to you,
that you love one another; even as I have
loved you, that you also love one another.
By this will all men know that you are my
disciples, if you love one another."
Dr. Donald McGavran has put it all very
succinctly, Carol: "We have Jesus Christ
our Lord. We have no one else. We have
the Bible. We have nothing else. In the
light of revelation we can go fearlessly forward."
With appreciation and love,
PRENTICE
A. MEADOR,
JR.

Edited by Robert R. Marshall
2126 Wilmette Avenue
Wilmette, Illinois 60091

many walks of life: editors, educators, preachers,
physicians, etc.
The book has four chapters, followed by an
Appendix which gives a summary of the main
findings from the Statistical Survey. The content
of the Sociological report ( ch. 1 ) will be of
limit ed interest to American readers, but as a
model of analysis it may serve as a corrective to
the practice of making "hasty generalizations"
from strictly local situations. Among other things
it was recommended that "We must learn to
listen" ( p. 50) so as to know where people are
in their thinking and concerns.
The Theological report ( ch. 2) involves a discussion of the need and various facets of evangelism, all from the evangelical position which holds,
as "the irreducible minimum of the Gospel." belief in Jesus Christ as both fully man and fully
God, the plight of man as a helpless sinner before
a Holy God, belief in the atoning death and
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triumphant
resurr ection of Chri st as th e sole
mean s of man's redemption , and th e respon se to
th e work of th e Holy Spirit, th e respon se of repentan ce and faith as a genuin e turning from sin
and an act of trust in God ( p. 67) . Int erestingl y,
di scus sing reg eneration , conv ersion and bapti sm ,
th ey conclud e : "In a sense, th erefore, it is tru e
to say that regeneration is compl ete without baptism , but conv ersion as defined above is not "
(p. 71 ).
The Practical report ( ch. 3) is of imm ense
valu e as a responsibl e anal ysis of variou s methods
which have been sympathetic ally tri ed . Rath er
than one p erson' s saying, "Evang elicals do thu s
and so, and thi s work s and th at does not ," some
twenty-thr ee different chur ches were surv eye d in
rural , urban and sub-urban ar eas all over England. Crusad es, national ( of th e Graham typ e )
and local, came in for critici sm du e to comparativ e ine ffectiv eness ( p. 92) ; on every hand th e
mor e personal and locally-orga niz ed we re th e
mo st e ffec tiv e efforts. Perh aps many losses come
be cau se "th ere is littl e or no organiz ed strateg y
for th e follow-up of th e newly converted " ( p. 94).
Con ce rning th e plac e of some 35 societies used
in evang elism th ere was mi xed feelin g ( pp.
l 18ff) , and not without reason sinc e th ey tend to
by-pas s th e local chur ch, of whi ch it was earli er
not ed: " It is in relation to thi s emph asis upon th e
Church as th e agent of evan gelism th at th e respon sibilit y of individu al Chri stian s mu st be understood " ( p. 73). Con cernin g minorit y group s
( prison ers, drug addict s ) "All agree th at thi s is
not an area of evan gelism for the sup erficial approach . . . " ( p . 115) . Incr easingly popular
hous e group s, with inh erent valu es and probl em s,
ar e effectiv e relativ e to organi zation and leaders
( pp. 125-7). Th eir overall conclu sion ha s implication s: "If England is to b e ad equat ely evangelized, th ere mu st be an all-out e ffort tow ard
th e effectiv e mobiliz ation of th e whole Chur ch
for continuou s evang elistic outr each " ( p. 152 ).
C. Philip Slate
C. Philip Slate was born, reared and edu cated in
th e Unit ed Stat es. Durin g th e past seve ral years
he has serve d as a preacher in Great Britain. He
is presently involved in studi es at Oxford University.

JOTS

& TITLES

Bible school teachers will especiall y benefit from
a new resourc e tool publish ed b y Gr eenwood
Publi shing Corporation: Sub;ect Guid e to Bibl e
Stories ( 365 pp. , 1969, $12). Merely tum to a
subject and the authors hav e arranged a bounti-
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ful list of relevant bibli cal mat erial which applies
to th e subject. It does not do all of the work for
you in one respect- you still h ave to digest the
relevant m aterial. But th e book provide s an excellent service in that it formally remind s you, or
perhap s stimulat es you to an initial cont act, of
m aterial that you might not know about by
tru stin g memory alone.
Hubert Lock e' s new book Th e Care and Feeding of Whit e Lib erals ( 88 pp ., 1970 , $1.95) has
ju st been released by th e Paulist Press.
Some of th e grea test childr en's book s are Concordia' s Arch Books . Th ere is a new set ( number
seven) of six book s. Th e set includ es delightful
stori es and colorful artw ork about Na aman ( Th e
Man Who Took Seve n Bath s ), Sam son (Samson's
Secret), and th e p arabl e of Th e Pearl of Great
Price ( Th e Pearl That Chang ed a Lif e ) . Th e book
called Sir Abn er and His Grape Pickers is not
about th e C aliforni a labor mov ement: it is a retellin g of th e parabl e of th e Work ers in th e Vin eya rd. Some of you will see a resembl anc e b etween
Sir Abn er and th e Littl e Old Win emak er of television fam e . Th ere is also a clever acc ount on th e
To we r of Bab el: Th e Silly Skys craper. For only
39 ¢ each , Concordia 's Ar ch Books should b e in
every Christian hom e.
Th e prolific William Barcla y has thr ee new
book s for American rea ders. On e is Volum e II of
his Translation of th e N ew T estament ( Collins ,
350 pp ., 1970 , $4.95). Th e oth er two book s are
schedul ed to be rele ase d by W estminst er in midSeptemb er: God 's Young Church and And Jesus
Said. If the la st of th ese two volum es h as th e
same cont ent as its Europ ean titl e, then it would
be an excellent introduction to th e parabl es. And
Jesus Said would be an id eal cla ss book on th e
parabl es. It com es in paperback for $2.45.
Ma y I heartil y recomm end th e seri es of Scriptu re Union Bibl e Study Books now in th e pro cess
of public ation by E erdmans. Writt en b y a team
of evang elical scholars, th e book s are bri ef and
simpl e comment aries, but th ey contain an amazing amount of excellent mat erial. Each volum e is
divid ed into section s for daily rea din g. Th ere is a
major summar y-thought synth esized from each
section. Qu estion s for thought and furth er stud y
are spaced throu ghout each volum e. In my opinion ,
th ese volumes ar e ju st th e thing for peopl e who
ar e looking for a di sciplin ed but imaginativ e program of basic daily Bibl e stud y. And th ey ar e
only $1.25.
Prayers for Pagans by Rog er Bu sh ( Pflaum
Pr ess ) has some ver y moving po etr y-pra ye rs _about
common thin gs th at confront us everyda y. I especiall y liked the ones call ed "In th e Stre et" and
"Sport."
-RRM
MISSION
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MISSION Awards 1970
TRUSTEES OF MISSION announce the selection of the following individuals as recipients of awards for outstanding literary achievement in bringing the Christian message to
bear on the world of 1970:

THE

first

place

Anthony N. and Bonnie F. Johns
"The Grace and the Grit to be Christian"
second

place

Joseph F. Jones
"In Christ: Neither Black Nor White "
third

place

Jerry R. Holleman
"The Shepherds of the Flock "
honorable

mention

Jam es L. Att eberrry, "Th e Fr eedom of Scholarship "
Willi am J. Cook , "Wh at Did You Say?"
Robert P. Donal son, "Music in Wor ship: Ritu al Pra ctice or Spiritu al Prin ciple?"
David Graf , "Th e Scand al of th e Incarn ation "
Paul A. Parrish , "The Misfit"
Rosemary Pledg er, "Th e Ethi cs of th e Corporation Compar ed to Chri stian Ethic s"
Burton Thur ston , "Remembr ance : A Th eology of th e Passion "
John T. Willi s, "Th e Proph ets and External Religion"
James Wilson, "La Revolucion Latinoam erican a: A Chri stian Respons e"

Th e Tru stees of MISSION establi shed th e annu al
AW ARDS pro gram in th e fa11 of 1968-th e first
AWARDS we re made in 1969-to encourag e
qu ality writin g on religious topic s and to focus
grea ter att ention on th e probl em of Chri stianit y's
releva nce for our age.
Th e 1970 AW ARDS recipient s were chosen
from th e author s of mat erial publi shed in MI SSION durin g th e publi cation yea r, July 1969
throu gh Jun e 1970. Tru stees and th eir imm ediate
famili es were exclud ed from AWARDS consideration. Th e jud ges for th e 1970 cont est were : Professor David Stewart , Departm ent of Philo soph y,
OCTOBER ,
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Ohio Univ ersity; Profe ssor Abrah am J. Malh erbe,
Th e Divinit y School , Yale Univ ersity; Profe ssor
James W . Culp , Departm ent of En glish , Texas
Tech Univ ersity; Mr . Dw ain Ev ans, mini ster of
th e W est Islip Chur ch of Chri st in W est Islip ,
New York; and Mr. Allen Pettu s, Assistant to th e
Publi sher, Th e Nashville Tennessean.
Material was jud ged on th e ba sis of it s effectiveness in brin ging th e biblical message to bear
on th e Twenti eth Centur y world , its relevan ce to
cont emporar y religious life , its originalit y and
creativit y, and its communication s effectiveness
and read er appeal.
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ANTHONY N. and BONNIE F. JOHNS-first
place winners and recipients of a $150 cash
prize for their article, "The Grace and the Grit
to Be Christian" [November, 1969)-are two of
the founding members of the Church of Christ
at Glenarden, Maryland-a Washington, D.C. suburb. Anthony Johns, a graduate of Hampton Institute and the University of llliI!_ois, is principal
in the architectural firm of Johns and Turner in
Glenarden and Associate Professor of Architecture
at Howard University in Washington, D.C. Bonnie Johns, a graduate of Southern University in
Baton Rouge, Louisiana, and the University of
Iowa, has been active as a teacher, librarian,
secretary, volunteer community worker, church
worker, and mother of three daughters. Currently
she is Chairman of the Citizens Advisory Committee to the Prince George's County (Md.)
Board of Education, which is advising the Board,
conducting experimental projects, and working
with local citizens' groups on problems relating to
integration of the county's school system. From
March 1966 to November 1969 she was Executive
Director of United Communities Against Poverty,
a Community Action Project in Prince George's
County, and earlier appointments included membership on the county's Health Planning Commission, Human Relations Commission, and Mental Health Study Center Advisory Board. Since
moving to the Washington area in 1961, she has
edited numerous publications, written frequent
articles and spoken widely-including
television
appearances-on human relations and poverty.
In their award-winning article the Johns share
in an iJ?novative writing style their personal
odessy in search of "meaning and truth in the
process of becoming and being Christian." This
search was prompted by numerous conditions
extant in the churches today, including the conflicting patterns of Christian living and teaching,
and the problem of finding real spirit and truth
in a culture-bound and institutionally oriented
church.
The Johns' odessy carried them to the realization of the essence of the good news-that Christ
came to live among people as they were, to empathize with them, to identify by example a
workable, liveable way of life whose strength
comes from giving and receiving love. In their
closing prayer they call upon God for the graceneeded to live with and love each other-and the
grit to be Christian.
JOSEPH F. JONES-second place winner and
recipient of a $100 cash prize-has been Dean of
Michigan Christian Junior College, Rochester,
Michigan, since January 1967 . A native of North
Carolina, Jones grew up in Hopewell, Virginia.
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He is a graduate of Pepperdine College and holds
M.A. degrees from that college and the University of Michigan and the Ph.D. from Oklahoma
State University. Jones has been a minister for
twenty-eight years, serving churches throughout
the United States, and is currently associated
with the church in Troy, Michigan. From 1963
to 1967 he was minister of the Northwest Church
of Christ, one of the oldest congregations in the
Detroit area. At Northwest he launched the
Northwest Counseling Service, a Christian guidance and counseling work for the metropolitan
area. Currently he is spearheading for the Troy
congregation the WAY Program in Pontiac, Michigan, an inner-city witness among disadvantaged
children. Jones has taught sociology, psychology,
religion, and history at several Christian colleges.
He is author of a recent book entitled Studies in
Christian Stewardship.
Dr. Jones' article, "In Christ: Neither Black
or White" [July, 1969), grew out of his keynote address to a race relations workshop at the
Northwest church in the fall of 1968. This workshop was the first of its kind among Churches of
Christ in Michigan and initiated a bold "let's face
the issue of racism" campaign by concerned
ministers and brethren in the Detroit area.
JERRY R. HOLLEMAN-third
place winner
and recipient of a $50 cash prize-is a labor
relations consultant for management based in San
Antonio, Texas. A native Texan and graduate of
Cameron College in Lawton, Oklahoma, Holleman
was for many years President of the AFL-CIO
in Texas. From 1961 to 1962 he served as Assistant Secretary of Labor in the Kennedy Administration. A life-long member of the Church of Christ,
he has been an active member and Bible School
teacher in many congregations and is currently a
member of the Sunset Ridge congregation in San
Antonio. At Sunset Ridge he and his wife take
a special interest in young couples-especially outof-towners-hosting
weekly fellowship groups of
young people in an effort to live out their own
strongly-held philosophies that the church is people sharing in a personal way a common spiritual
life rather than an institution with program and
ritual.
In "The Shepherds of the Flock" [December,
1969), Holleman-a long-time student of power
and power structures-incisively analyzes the problem of congregational organization and leadership.
His interest in this material grows out of a feeling
that the modern day congregation has become a
self-serving institution, most concerned with activities which strengthen it rather than activities
which strengthen the individual Christian.
-CHS
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How The Cockles Of My Heart Get
W arm.edand Toasted
One of the gratifying consequences of writing a column for a magazine is the gracious
letters that pour in almost daily. When a
writer writes edifying , uncritical articles, as
I do, and when the writer has an audience
that is strictly Christian , as mine is, then
that writer can expect fulsome praise. Below
are samples of letters I have received. By
no means are these samples unrepresentative either-rather
I have done my best to
omit those letters that are so complimentary
as to be somewhat embarrassing, in favor
of letters that strain toward a more objective sort of praise. Some of the questions
require answers, which I have included for
the instruction of my readers:
Dear Balaam's Friend:
I read your article on the Women 's Liberation Movement. It's just what one would
expect of an unconscionable misogynist. It
is obvious that you are poking fun at
women's rights. Some fun. If you had any
sense of justice and equality you would
realize that women are discriminated against
in every activity in life, with the exception
of childbearing. If you were not a male, do
you think you would have got a job as columnist for M1ss10N? Not on your life. How
many women are there on M1ss10N's Editorial Board? I'd like to know how much
you get paid for the drivel you put out.
Women's Lib-er

which is hardly enough to keep my wife in
Virginia Slims.
Dear Balaam's Friend:
I have read your column now for almost
a year and I would like to compliment you.
Never in my life have I read such garbage.
Your writing is worse than mediocre and
devoid of any real humor, and I have heard
rumors that you are an alcoholic, a dope
addict , a philanderer, an atheist, and a
Democrat.
Faithful Reader
Dear Faithful Reader:
Gee, nobody 's PERfect , for heaven's
sake.
Dear Balaam's Friend:
What I'd like to know is how do guys like
you get off criticizing The True Church?
Who appointed you a committee of one to
tell us what's wrong (so-called) with us?!
We are the only true Christians, and if you
keep on implying we're not, your little kiddies may get ACID in their face and you
may get ROPE BURNS on your neck,
Smartmouth. If there's so much wrong with
The True Church, THEN WHY DON'T
GUYS LIKE YOU GET OUT?!!!
Friendly Admirer

Dear Friendly Admirer:
If I were to get out, I'm afraid guys like
you would say, "Ahal See what we told
you! He's left the church! We told you he
Dear Women's Lib-er:
You misjudge me. I have nothing against would."
women. As a matter of fact, my own mother Dear Balaam's Friend:
I am nine years old. I read your articles
was a woman. As for the column, M1ss10N
pays me the paltry sum of $1,500 an article, every time. So do Mommy and Daddy.
OCTOBER,

1970

[125) 29

Some times I don 't understand what you
mean. Sometimes I do. I think Mommy and
Daddy understand every time. After they
read your article I know I will get a whipping before the day is over. Why don 't you
take gas?
Wishful
Dear Wishful:
Gas is bad for digestion. And tell your
mommy and daddy to quit reading my articles. They aren't meant for adults .

Dear Bala am's Friend:
Before I started reading your articles , I
was holding on to faith by my fingertips. I
doubt ed everything that is good. After reading you for ten months , my doubts are gone
forever. Now I don 't believe nothing . Should
I kill myself?
Wondering
Dear Wondering:
Definitel y not. You 're not ready for it.
You ought to impro ve your grammar first.

FORUM
A letter from

Oakhill

Dear sir:
My th anks to th ose who respond ed to th e situ ation at th e Oakhill Chur ch: Ed ward Fud ge,
James D. Glasse, Hub ert G. Locke, Ed wa rd G.
Holley, th e W est Islip memb ers int erviewe d by
Dwain Ev ans, and Don Kem. Th eir th ought s
we re quit e constructiv e and will help th e chur ches
wh ereve r MISSION is read.
And how has th e Oakhill Chur ch made out
since I wrot e you so many month s ago ? I'll tell
you. Thin gs h ave gott en bett er ( thou gh we still
hav e no black memb ers ). W e never did build
our new buildin g, beca use th e contributi on drop ped. Thr ee deac ons resigned ( but stayed on at
Oakhill) , largely, I am sur e beca use th ey ju st
couldn 't take any mor e of th e ph ysical and psycholo gical stra in of being in th e eye of th e storm.
But , on th e oth er hand , two new eld ers we re
add ed whose strength s and experiences compl ement the wea kness of th e oth er thr ee . And H. M.
Shipd ecker h as dep arted Oakhill to preac h elsewhere. You can bet he set a lot of people straight
before he left.

M1ssIONForum is devoted to comments from
those whose insights on variou s matter s differ.
Lett ers submitted for publication must bear
the full nam e and addr ess of th e writer. Letters under 300 words will be given preferenc e.
All letter s are subject to condensation. Addre ss
your lett ers to Th e Edit or, MISSION, 5430 Ariel
Street, Hou ston , Texas 77035.
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But th e best thin g that happ ened, in my opinion
( and th e good Lord sur ely mu st have had a hand
in this!) , is th at we now have th e kind est, lovingest, gentl est, ded icatedest man for a pr eac her
you could ever hop e for.
A memb er
Oakhill

E DITORIAL NOTE: Thus conclud es this chapter of the story of the Oakh ill Chu rch. W e take
no credit f or any particular improv ements w hich
have taken place at Oakh ill, but w e hope that
this series of articles has proven helpful in general to our readers. Our thank s to th e memb er
w ho described the Oakhill Church ( wit h the help
of editorial camouflage ) and w ho shared his honest f eelings ( uncamou fl aged ) .-RB W

Dynamic,

etc.

Dea r sir:
I h ave just compl eted read ing your Jul y 1970
issue of M1ss10N. I was very mu ch imp ressed
with the entir e pu blication. I was p articularly
impr essed with th e introdu ction to and th e dynamic, sup erb, truth revealin g, challeng ing, pr esent ation by Roosevelt C . We lls, "A Case for th e
Black Revolution. "
I comm end you on your publi cation of a badly
needed revelation . I do regre t th at th ose for
whom th e art icle was originally pr epared were
denied th e privil ege to hear and di scuss thi s work
with its author . . . .
Bettye B. Greene
New York, ew York
MISSION
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WALTER E. BURCH, Elmont, L.I. , N.Y.
RAY F. CHESTER, Austin, Tex .
HAL L. CuRRY, Dallas, Tex.
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Rabble

rousing

Dear sir :
Th e articl e by Roosevelt C . W ells in th e Jul y
issue of MISSION seems to run tru e to form; ten
p ages of writin g with out a single passage of
scriptur e refe rred to in th e art ic1e. H e quot ed
Malcolm X, Carm ichael, Clevenger [ sic] and oth er
radi cals; but not one quot ation from God 's word .
Th e admini stration of H ardin g Colleg i to b e
con gratul ated for refu sing to pro vide a forum for
such rabbl e rou sing statemen ts as fou nd in thi s
articl e. Whil e W ells w as listin g th e crim es on
bl ack people, wh y did he not list th e crimes
committ ed by bl ack people aga inst tho se who
are whit e? Th e ra pes, th e bea tin g , th e policemen th at have been killed , and th e merch ant s
who have been burn ed out by irrespon sible bl acks
woul d h ave made an int erestin g comp arison .
W hat is to be gained in th e recitation of crimes
comm itt ed by whit es aga inst bl acks; or bl acks
against whit es? Thi s merely widens th e gulf already in existence, and int ensifies th e distru st th at
eac h race has for th e oth er .. ..
Fo ster L. Ramsey, Sr.
Gr eenvill e, Texas

EDITORI A L N OTE: One of the three pu rposes
of MrssION -is "t o un dersta11d as fully as possible
th e wo rld in w hich the church lives and has her
mission." Articles w hich attempt to achieve this
purp ose may we ll be devo id of bibli cal quot ations
( although Mr. W ells did refer to biblical themes,
such as oneness in Christ) ; at the same time, we
try to publish and have puhli shed many articles
directly related to biblical themes and which are
rep lete wi th biblical quota tion->(f or examp le, Mr.
Busenbu rg' s article, "Th e L etter of Li bert y" ).
As to th e appropriateness and im portance of
Mr. W ells' article, I refer th e reader to th e folOCTOBER,

1970
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lowing letter from Mr. Wells hims elf.-RBW

Unrecognized

racism

D ea r sir :
. . . Permit me to make th ese observations about
th e matt er : W hat H ardin g College officials and
th e whit e chur ch in general cannot und erstand
is th at no hon est lea dership sufficient to fac e inner-city probl ems in H arlem, or in any oth er
pr edomin antl y bl ack communit y, will eve r b e po ssible until th e depth of whit e racism is clea rly
perceived. My class lectur e was designed to give
th e whit e Chri stian audi ence a gut-l evel und erstandin g of H arlem's situation as seen by a militant black man. I tri ed to reflect on th e probl ems
of H arlem as th e H arlemite sees th em and not
as whit e men see th em , or as whit e men would
like for me to see th em.
I tri ed in my lectur e to contribut e to some
basic und erstandin g th at whit e Chri stians are going to have to get, like it or not-not "Mickey
Mou se" gimmi cks or lea dership techni ques. W e
might as well for get ab out "lea dership " until th e
inn er-city probl em-a code name for th e bl ack
ghetto-i s und erstood from th e viewp oint of
blacks.
Thi s whol e episod e is an exampl e of th e problem: a new form of paternalism. Wh eth er H ardin g
officials we re full y awa re of th eir impli cit rac ism
in rejectin g thi s lectur e, I don 't kn ow . Unr ecognized raci sm is racis m just th e same.
I tend to suspect th ey we re more concerned
about not offendin g th e sensibiliti es of my whit e
class memb ers. Thi s und erstandin g, h owe ver unpleasa nt it might b e for whit es, is ab solut ely essenti al if th ey are really seriou s about takin g th e
Gospel to th e inn er cit y.
R. C . W ells
New York, New York
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The Cotnm.on and Ordinary
RESURRECTION of Jesus is a great mystery. The Bible does not tell us
the details of how it was accomplished , except to say: "God raised him. "
The Bible does not explain to us precisely what kind of body this resurrected
Jesus had , except that he was recognized by his disciples as the same Jesus
that they had known before his death.

THE

In the midst
the appearance
ordinary--even
his disciples in

of this mystery, one point is to be noted. The Bible describes
of the resurrected Jesus in terms that are rather common and
secular. Again and again the resurrected Jesus appears to
the context of a meal.

For instance, the resurrected Jesus walks with two disciples who are returning home to the village of Emmaus. The two disciples do not recognize
him, but they talk and discuss current events· and the meaning of the Bible.
Then, when they arrive at Emmaus , they go to an inn to eat supper. "When
he was at table with them , he took the bread and blessed , and broke it, and
gave it them. And their eyes were opened and they recognized him" (Luke
24: 30, 31). The two disciples rushed back to Jerusalem and reported to the
others "how he was known to them in the breaking of the bread" (Luke
24:35).
Even after the resurrection Jesus is presented in terms of the common and
ordinary. So also today we know him in such terms. We enter into a relationship with him in a washing with water. We know him in the bread and
wine of his supper. We know him in the simple service of love. The common
and ordinary things of the world become the vehicles of God's new life for
us, even as they were for Jesus who was raised to new life.
-

Roy Bowen Ward

